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EVANGELIZATION AND CULTURAL PLURALISM IN POLAND

"To make Christ ynderstood by the whole
world, this is true progress’.

/ Francois Mauriac/
Introduction

The cultural and social changes which are presentlv taking place in the
world primarilv influence human consciousness. A new consciousness in the
context of social or cultural pluralism does not alwavs lead to the negation of
evangelical values. As an example we might take the changes which
occurred in Poland during the 1980°s which influenced many people to seek
the meaning of life in the light of their religious faith. Many Polish
intellectuals found their identity within the Church at that time as well as
space for their personal freedom. However. after the fall of communism In
Poland in 1989, some of them left the Church: others treat it with a sense of
reserve or ¢riticism. This fact indicates that secularization stuill exisis in
FPoland within cultural pluralism. The main cause of this secularitv is the
effort 1o eliminate Christian values from public life. The adherents of
secularization are striving to build an antireligious humanism instead of a
true Christian culture.

When we use the word "culture” we mean, according to John Paul II, that
culture is the quality which makes man more human /1/. The result of the
conflict between these new cultural forms and Christian culture is the crisis
in the familv, the development of social pathologv, the fall of old life sivles
and values. Catholics in Poland face a new task of finding Christ and His
saving desunv.

John Paul 11 calls for a new evangelization and reevangelization /2/. All
Christians are obliged to perform this task without regard for changing social
conditions. Reevangelization means that Christians who are baptised but do
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not live according to the Gospel must “re-discover” Christ. Cardinal James
Hickev emphasizes that if any community desires to reevangelize the world,
it must first experience reevangelization itself /3/. Archbishop Jerzv Stroba
of Poznan shares the same opinion. When asked about new methods of
evangelization, Archbishop Stroba answered that existing methods such as
proclaiming the Gospel, cathechesis, and the sacraments are still valid. but
their saving efficacy depends on personal faith /4/.

We want to take a closer look at the situation in which Catholics in Poland
found themselves after the Second World War, the successes and
imperfections of evangelization at that time in order 10 later discuss the
cooperation between clergy and laity in Poland.

1. Results of the clash between atheistic "culture" and Christian culture

The Communists who came into power in Poland afier the Second Worid
War ruthiessly attacked the two most important human characteristics:
consciousness and freedom. The atheistic “culture” which was propagated
purposely together with the forcibly inflicted communist svstem on the
Polish nation deserves the special name “anti-cuiture chqu<e '1/\\ amm)
human ﬂ°r<r>nalnv Under the influence of this athe:suic “cuitur e “m: anv
Poles have jost their own identitv per manenty and «re unavle o reiurn o
thewr original personhood.

T}ve Catholic faith in Poland was systematicaliv desiroved by sanctions
imposed by the communist regime. These sanctions were inflicted on those
who attended Sunday Mass, received the Sacraments. and who enrolled
their children in Catholic religious classes. In addition the communist regime
purposeiv dem%d the Polish people by making aicohol extremelv easy
to purchase. Rigid conformity to the communist pariv line was rewarded 1n
the work place, not honest labor. Poles were forced 10 belong 1o the
communist party and all kind of methods were used. even blackmail. A
campaign of lies was unleashed in the media and also in the educational
svsiem. Members of the Catholic clergy were svsiematicaily slandered in
order 10 compromise them. For example, the comniunist authorities
unleashed an especially brutal campaign against the Catholic Church in 1266
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They used all means at their disposal to impede the proper celebration of
Poland's Chrirstian Millenium in 1966. For instance twenty-five cannon
salvos were fired to disrupt a sermon delivered bv Cardinal Wyszyvnski in
Poznan in 1966 /5/. Another example of the vitriolic atheistic propaganda
spread by the communist regime in 1966 is the foliowing statement: the
democratic state which we have beemilding for the last twentv-two vears

was the basis for all of the achievements of the Polish nation. It was in~
1966, of course, that the Polish people celebrated the Millenium of Poland’s
Cln istianity. I

Two groups of people were molded as a result of the communist
propaganda campaign which lasted in Poland for 43 vears. These two groups
may be termed "authentic” and “inauthentic”. Individuals with "authentic’
values are characterized by acceptance and opposition: those who are
“inauthentic” by avoidance and conformity /6/. Those with "authentic”
values /30-40 % of the Polish population/ are ready to accept the Gospel
with all its consequences in private and public life. Those with “inauthentic’
values represent the M’I avcudance in other words passivity and
mg’@erence towards difficult ploblemﬁ in public life. They are also
characterized b ‘the spirit of coni or mm' in other words a self-centered and
easy accomodation 1o each new situation by accepting what is most
convenient for themselves

Polish Catholics wn@gmm jvalues are deepiv worried about the
moral indifference of a substantial number of their compatriots. Their
nihilism and materialism grows from their ignorance of the Gospel. Thev are
not cognizant of their Christian cultural heritage because their personhood
was warped by the communist svstem. Doubts sown by the atheistic
culture” have prevented their acceptance of the Catholic faith by their own
choice. Although thev have been baptized. thev suill live the life of the old
man. This approach is summed up by Saint jehn: [ sav 10 you. no one can .
see the kingdom of God without being born from above /3.53/.
Individuals who have a warped system of moral values as a resuli ¢f the
four and one-falf decades of communist controf over Poland need a special
form of evangelization 10 rebuild a sense of their own personhood aqd‘m
renew their Christian faith /7/. Some manifestations of their mora
relativism are their support of abortion. larcenv. their dishonesiv | Ln the
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work place and their feelings of anticlericalism. The basic cause of this
demoralization is atheistic communism; however an incomplete method of
evangelization alsc contributed to their lack of moral sensitivityv. For as we
know, the Gospel is 2 beacon illuminating all aspects of private and public
life. When Christians live according to the truth of the Gospel. thev fulfill
their mission in life spontaneously without any pressure from the clergy.
When individuals lack this sense of moral spontaneity in the sphere of public
and political life. we must ask: why is this so? Individuals with "inauthentic”
values cannot live according to the truth of the Gospel because they have
never been adequately shown the wav of faith. Therefore, appeals by the
clergy in Poland to live according the truth of the Gospel seem 10 them 10 be
a curtailment of their personal freedom. In fact, individuals with
“inauthentic’ values do not understand what true freedom means.

All Catholics in Poland need a form of evangelization which makes sense
for their life right now. Polish clergv must disabuse themselves of the notion
that Polish Cathcelicism is perfect. Thev must bring the documents of the
Second Vatican Council to life. These documents emphasize tha: realitv is
ever-changing and therefore the Church must know how to adapt its
teachings to the present day /8/. Let us look now at the work ¢f
evangelization in Poland after the Second World War.

The Church of Christ from its earliest origins proclaims the Gespel. By
doing so the Church fulfills its mission: "Go. therefore, and make discipies o
all nations..."/M1 28.19/. Faith is a grace of God. The growth of {aith
depends not onlv upen listening to the Word of God but also upon the
messenger of the Gospel. especialiv when he is a witness. Pau] VI in his
encvclical "Evangelii nuntiandi” states that "man in our times more willinglyv
listens 10 witnesses than teachers; if he listens to teachers. it is because thev
are witnesses /9/. The 1ask of the messenger of the Gospel is 10 recognize
the social and cultural circumstances of the people to whom the Gospel is
groclaimed. .
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The Roman Catholic Church in Poland with Cardinal Stefan Wyszynski as
its primate understood these cirumstences completely and genuinely after
the Second World War. Cardinal Wyszynski elaborated programs of
evangelization in such a way as to protect Catholics against the dangers of
atheistic communism /10/. Prior to the celebration of the Millenium of
Poland's Christianity in 1966, Cardinal Wyszynski initiated a program of
pilgrimages of the miraculous picture of Our Lady of Czestochowa. This
miraculous icon travelled to every parish in Poland. Later copies of this holy
picture visited the home of every Catholic family in Poland. In this manner
the Polish nation was saved from complete demoralization and complete
secularization. Not even the loss of his personal freedom and subsequent
arrest could deter Cardinal Wyszynski from his efforts 10 save the faith of
the Polish nation.

Cardinaw inspired program of evangelization liberated
feelings of spiritual unity among thousands of Polish faithful. Pope John Paul
IT's pilgrimages to Poland strengthened this spiritual power which
eventuallv found its external manifestation in the Solidarity movement. As a
result of the rise of Solidarity and the fall of communism the Cathelic Church
in Poland has regained its ownership of church properties con';scatﬂd h\ )
communist authorities /church buildings, schools. hospitals and
orphanages/. In addition. the Catholic Church in Poland has obtained access
10 the communications media /press, TV and radio/ for religious
programming and has regained the right to teach the Cathoiic religion in
public schools.

aany of the clergy in Poland continue to utilize the model of
evangelization elaborated by Cardinal Wyszynski even though the
communist svstem has collapsed. Wishing to imitate Cardinal Wvszynski
their sermons often contain references to current socio-political issues in
Poland. Catholics. especially those with "authentic’ values. find themselves
confused and disappointed because th thev have the right 10 expect the genuine
light of faith and not politics from the pulpit. ‘Those with - ‘inauthentic xaluec
either desert the Church or theyv remain in the Church and criticize the clergy

for their involvement in political affairs.

Quesiions about the Catholic Church's duty in present-dayv Poland are the
main topic of concern for the faithful. There are also questions from the
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faithful about the genuine role of the priest. Should a priest become
involved in social and political issues? The fundamental object of
evangelization is always the human being, because it is within his heart
where good and evil exist and not in political structures.

If a Catholic priest does not live according 10 his vocation, il he does not
show evervday human life in the light of the Gospel. if he does not preach
the Gospel with love, then he is simply a demagogue. Therefore the Iaﬁu;
are disappointed in hif. For instance in some churches in Poland a ~
superf icial and legalistic approach to evangelization has created a deep

chasm between faith and real life. Thi< mi<guided apm oach 10

their belief that they are good Catholics sxmply because they attend bunda}
Mass on a regular basis and theyv support the Church financiailyv.

One cause of the disharmony between declarations of faith and its
practice in dav-to-day life is the lack of exemplary individuals in the
evangelization programs. individuals who truly live according to the Word of
the Gospel. Such individuals are a tremendcus help in moral education in
general. and in particular in the moral education of children and
adolescenis. '

In his sermons durmg his pilgrimages 1o Poland His Holiness John Pau! 1!
emphasized the importiance of individuals who trulv ijived their faith. Let us
menton brieflv Saint Hedwig of Silesia. wife of Prince Henryv She was an
exempiarv Christian wife and the mother of seven chijdren Even though she
belonged to a princelv family. H_(w' worked o ease the lot of poor
people and prisoners. =

4 II conteniporary man, e<pec1all\‘ one who is tired of life without a goal.

one who is disgusted with materialism, if such a man comes to Church it
means that he is seeking Christ /11/. That is the reason whyv so much
attention and care must be paid to the best form of evangeiization. God
comes 10 man through the sacraments and through the Word: 'In the
begining was the Word™ /]1.1/: God also comes to man through the words of
the preacher of the Gospel.

The work of evangelization has an intimate conneciion with the essence
of the Catholic Church. If the laitv understands fully that the Church is the
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People of God. as the Second Vatican Council teaches us /12/, then the laity
will undertake the resposibility of evangelization according to its
possibilities. We shall now discuss these issues.

[11. Does cooperation exist between clergy and laitv in Poland?

The involvement of the laity in the Catholic Church movement "Apostolic
Action” had is beginning in the second half of the XIX centurv in Europe.
When some anticlerical and anti-Christian states, such as Prussia during the
Kulturkampf, began a campaign hostile to the clergy, then it was that the
responsibility to defend the Church was taken over by the laity. Pope Pius
XI termed the activity of the laityv "Catholic Action” /13/.

Polish laity were active not oniy in "Catholic Action” during the vears
between the two World Wars but also in such organizations as: Apostleship
of Praver, Sodalitv of Marv., Association of Catholic Youth "Odrodzenie .
Scouting and others. After the end of the Second World War all these
organizations were liquidated by the communist regime. During this time
engagement in Church activity by the Polish laity was very limited and
cooperation between the clergv and the laity was almost nonexistent.
Perhaps the onlv excepticn was then. and continues to be. the Archdiocese
of Krakow which continued the brilliant work begun by Cardinal Sapiens

The lack of cooperation between the Polish clergyv and the iaitv is due nai
onlv 1o the machinations of the communism regime. Some of the rmm"‘
clergv wish to expiain their reluctance t¢ work together with the laitv
saving that the communist svstem completely destroved their sense of mnrai
responsibility. Although this statement might contain some truth in it there
are certainly some exceptions. It seems that one source of the clergy s
unwillingness to cooperate with the laityv is an apprehension to permit lav
people to control the parish finances as was the case during the communist
vears. Another reason whyv Polish clergyv fear cooperation with the laitv is
the possibilitv that their own spiritual attitude may be interpreted
unfavourably by someone else. Some lav people in Poland live their live
according to the truth of the Gospel and some clergy mav fear unfavorable
comparison.

R
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Despite the teachings of Vatican II about the vision of the Church as a
community, some Polish clergymen still insist that the laity should be only
listeners, and not co-workers /14/. Formerly in Poland the parish priest had
tremendous authoritv over his parishioners in many realms of life. This
was especially true in the countryside. But the situation of the Catholic
Church in Poland changed radically after the end of the Second World War.

[ submit that there are three models of cooperation between the clergy
and laitv which are of fundamental importance in post-communist Poland.
These are: first, close cooperation between the clergy and both teacher and
parents in order to elaborate the proper methods of education appropriate
for school. Church and family; second, the restoration of a Christian work
ethic; and third, unification of various small groups of Polish lav Catholics
which now exist in almost every parish.

The education of future generations will decide the success or failure of
anv societv. Communism in Poland always treated human beings like
objects. Whoever showed an independent spirit and stepped bevond the
limits imposed bv the communist regime automatically became the enemv of
the state. The communist system also destroyed independent thought and
the abilitv undertake individual decisions.

Some Catholic families in Poland allowed themselves 10 be manipulated
bv communist propaganda and of necessity, this became a negative
influence in the wav thev educated their children. Imprudent parents
sought 10 mold their children into obedient beings which in praciice meant
that thev were passive and lacked initiative.

When Catholic ciergy in Poland during catechism ciasses educated vouth
in a spirit different from the communist system of education. verv ofien
voung people lost their sense of orientation; thev did not Know wherein lies
the truth and who is right/14/. Upon reaching the age of maturity some
voung adults in Poland abandoned the influence of their parents and the
Church and chose their own path. not always the best path.

The essential element of a proper education is the idea that a human
being must be treated as a human being. and not as an object. The primary
aim of education is 1o help a voung person to be himself /16/. Education
must alwavs be based upon the proper vision of the human being. A human
being. regardless of his age, must have the chance to ¢btain an independent
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outlook on life. Outstanding individuals often play a f[undamental role in the
education process. Such individuals then become an inspiration for youth.
Christian faith is the fulfillment of spiritual development. When the student
realizes that God loves him, then the motivation for praver and religious
practices becomes a way to friendship with God and not a burden.

A second model of cooperation between clergyv and the laitv is to rebuild
a genuine work ethic, svstematically destroyed by the communist svstem for
45 vears. A majority of Poles, demoralized by the communist regime,
wishes to live comfortably without undertaking any hard work. Not only
workers formerlv emploved by communist institutions and factories are
demoralized: the peasant farmers also have a warped svstem of moral
values. From generations past the Polish peasant was praised for his hard
work. for his honesty and for his adherence 10 his native land. his religion
and his sense of patriotism. Unfortunately all these values have been
purposelv and svstematically destroved by the communist regime. The
Polish peasant farmer no longer considers a city dweller his brother. but
rather a materialistic competitor.

All occupations and all professions in Pcland must rebui!ld a genuine work
ethic /17/. However, this task is most urgent for teachers. medical doctors.
nurses, members of the legal profession.writers and artists. The communist
svsiem has [allen but many former communisis still hold very important
positions in society and thev continue 1o have a detrimeniai iniiuence on the
naton.

The final model of cooperation between clergy and laitv is the unification
of the Catholic Action groups which exist in almost every garish. These
include vouth groups, altarboyvs. choirs, charitable organizations and others.
It is essential that the priest have frequent contact with every individual
member of these groups. In this way he will recognize the cuitural
differences which exist in these groups. This frequent interaction will heip
the priest 10 ascertain the depth of their religious faith. These experiences
mav help the priest 10 elaborate an appropriate program of evangelization.
which will serve the needs of the faithful/18/. On the basis of such a
program we mav build unity among different groups in the parish and we
mav manifest the Church as a communitv ¢f communities.




Conclusion

Cultural pluralism does exist in Poland if we define “culture” as that
which makes man more human. During a sermon delivered to the faithful in
Bahia, Brazil in 1980 about pluralism and its manifestations. John Paul 1]
stated that Christians must live their lives according 1o the Gospel in ali
circumstances. Thus it is that man may never be an object of manipulation
by individual or collective egoism /19/. The communist system in Poland
did not respect this basic human right.

The messenger of the Gospel must incorporate the social and cultural
changes taking place in the world todav in his search for the best model of
evangelization. The Second Vatican Council reminds us that the Church
guards the heritage of God's Word and draws moral and religious principles
without alwayvs having-at hand the solution 1o particular problems /20/.

Contemporary man needs a model of evangelization based on Christ’s
teaching o that he may reach eternal salvation. He must also find the way
10 spiritual development and the inspiration to build a world based upoen ths
Gospel. Love of God and love of man as well as social justice must flow
equally from the unitv of declaration of faith and ethicai behavior.

A human being who lives according 10 the vaiues expressed in the Gospe!
1s characterized bv tolerance. Therefore. he does not iose his own idenuty as
a result of changing social and culiural circumstances. In order to avoid a
false interpretation of pluralism. evangelization and culture we must alwavs
consider them as a whole and as a svnthesis.

[ Rev. Zbigniew Tvb urskiD
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This description,formerly given, isnot an otiose ewecise of literature,itisthe
fachade,the esterior shell,of the genuine essence  of the human  reality.That doss
perform  the every day’s conglomeraie of the community,.the interpersonal  set o
relations, an the communication.Ws can reflect about  thisdesp net of spiritual as
material links ,and social construct jand how far they are from our ,so called,
occidental  culture.fAnd  we can ask, about terms as democracy, production, free
trade,real estate,justice, how do they sound in thisremote worldiand  if these
words need inculturation, or not.That isthe pathetic situation of many  human
groups.

hen they make 3 steady whole and do implicate & permansnce through
the centuries, then we can speach of sthnicity or,more  up to date, of nationality.

We wunderstand  the term of "nation® in the sense T .Todorov discusses  in his
book  :"We and the others®, toelude the ambiguity  of meaning :betwesn ethnic or
cultural , and political.

Ethnically a nation isa community which practices the same
tanguage,lives  in the same territory(or ecology) and has a common memory and
consuetudes,

Athwart,the political signification of nation ,points at the state’s entity,which
warrants tous ,some political rights and entails some civic duties,and does opposse
us as citizens foothers,with whom  we can eventually undertakes some  ¢lashes.
The political nationalism isexclusive,and needs the powsr of the arms,is eogoistic
and vioient. Itstype of compactness isexterior and and superficial.ltuses arms
and other instruments of power o strenghten  itself,and to subdue occurrences. It
determines  a kindo of chauvinisme, that istransiated to struggles on the
frontieres and on the custom duties, ifnot toa general  war.

The cultural nationalism which proceed  fron the ethnicity does state the
preference  of the culturs,nation,activity, style of 1ife,values ,history,with the familiar
and social proyection. Itisnot violent because  his powsr  is interior and does  not
need  external sheliers,or arms  to secure  itself,because itiscreative and  fulfils
productive actions.

While the cultural nationalism unifies itsmembers, the political nationalism  divides
and put us against neighbours.

These fwo types of nationalism,the one delivering, and the other suduing, on
account of their different foundations,not  only are distinct ,the one from the other,
out they are, insome  form, antagonist.

Thereby , the problem here isnot of terms, itisa problem of life.Ofcourse it
isalmost . impossible  to separate  the two. And  this isthe point.The actual presense
of the ethnicitylor ethnical nationality! demands  the due acknowledge not only as
a human  culture but also as a human  right,and a political reality.The artificial
ssparation of the two concepts has been  an usual practice along many  years  and
itproduced  the present situation of oppression  and discrimination.We have
availed ourseives of this separation toexculpate our wicked conscience tand  fo
act as a priviliged group ,politicaliystronger and culturally superior.

A nation isan enfity,both cultural an political ;therefore the natiopalism  isa
doubtful issue. We can take it in both the senses  with conscious  attention tode
double root of the good  and the bad  result.With these elucidations we hops,



hawse prepared our sensibility tounderstand - the wrgency of the inculturating
process.First of ailto justifyour actitud to these

Segundo £as0  ....CORTinUE.

Taking the idea of culture from Clifford Geertz: "The Interpretation of culture”, we
undepstand  that culture must be assumed as a concrete  system  of symbols  with

their meanings,then essentially interpretative. And the interpreter isthe actor, for
himself as individual, and with the other members of the community ,Organizing a
COMMman sense.beertz Carries ,among others, the example  of a Bali craftman, who

perfoms  an object in the tradicional style of the artistsof his culture and at the
same time with modern  feature.Is he an artist? Ishe creating something repetitive,
or something  alive,and speaking  tu his Bali identity?

Then he does interpret the image of his traditional community jand  the
community isrelflecting through him his historical and present being.This isthe
case of H.G. Gadamer "hildung® {the" image"} which isnot a picture of a particular
place or time of thispeople; itissome constructed image of something  that can
have been in the past, and could be in the future,something  that sianifies the
continuitiy of the people ,the old spirit,and the new projections.The  essential iz ifs
significance, itsshared value j that every citizen of Bali takes as sued to the
personal ity of him own.

That refers us to the anthinomy JHusserl  discusses  in the Krisis (& 33) --of
peing a subject for the world and at the same time being an object in the world
,and both given in the experience.—— The subject perceives himself in the
experience as "my property®,as a subject, a unity and a center. But the encounter
with the others makes of thisone ,ofmy self,an object for the others. The world isa
unigue universe, and 1spre-given,obvious.This anthinomy isnot a philosophical
abstraction, 3isa living sentiment of every man, and thissentiment  isnot referred
to the Worl ingensral, but to the true world Iam experiencing; toa limited world of
my dayly situation. The ordinary citizen as well as the wiseman Tives on this
paradox, of seeing  the obvious and unguestionable {that is of being there in the
world,among things, not intelligible,land at the same time guestionable; and
contemporansusly being gustionsd by the being of the others and discover that it
isdoubtful and enigmatic.In other words to transform  into universal  the obvious
and particular of the world.

That istofind a sense  for the world an for the man himself jto tranform the
most  enigmatic  of the world into something intelligiblie.The solution of the
paradox ,Husser] gives (& 54}, isnot a simple ‘“epojé®,a reflexion at the most
abstract level; itisan existencial one.Not only Iam discovering the "Ego" (lam here
now ) because  this "I"ischanging  at the same time he utters "lam here"; because”
lam here among  others" among “Us' {(we are many “Ego”, and lam one of them,
not more  than one!).This:" all---we" isthe constitution of the" transcendental
intersubjectivity ¥,

Then the cuestion became: Who are we, as we? A& community of "Egos"?

Husserl answers:i——" we are the subjects ,who effectuats the sense and the validity
of the universal constitution”.In the community we constitute the world as a sysiem
of poles, as the intentional structure of the lifeof the community.The polarity was

tormeriy developed by Husserl inthe Med Vo (Cartesianiche Meditationen
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%.47,48) .The  polarity isatiributed to the experience  of the “other"( transcendence

and  immanence) .lhn the experience  of the other we uncover a3 new type of
essence  .This isreal ,but never becomes my oOWn essence.But inmy being ifcan
“obtain  significance” an can be verified.The polarity isessencial to anderstand the
openess of the human  monad, o the others. The process of the opensss,

experience, appropriation constitues a double process,a  double polarity. The two
poles are active,an both are passive or appropriated.

-—-"The f{irstthing that isconstituted as community {and isthe foundation of
all other intersubjective formations of the communitylis  the being  common of the
natural things, toshether with the community of the alien organic body .The other
isgiven tome .and isdwelling inme but his function isonly an Yad-
presentation” .Fresentation and adpresentacion Tive toghether, are the functional
community of a pepcepcion.

These short theoretical references have the simple  function of revealing
the object we are searching for inside the cuban  community :this isnot a whole of
3 new  stuff,but a system of interpersonal  significances.===

Itis,probably,saser  tuunderstand  this situdtion fron the point of view of the life-
world ,as a limited universe  in the ordinary enviroment  of svery people.lt isrelated
to a system of constructs ‘“resuiting from ,and being the correlates of
conceptualizations,of a specific sort.namely idealizations,formalizations® sand
unigue type of sensitivity and emotional statements.Such processes  -which of
course, are mental  innature --regquire  materials of which operate  {(as States  Aron
Gurwitsch  :Fhenomenclogy and the Theory of Science, p. 17 }.Thuse
materials,which  must be pregiven,can be nothing other than the objects of the
svery day common experience.The lifeworid, continues Gurwitsch,following the
Husserl‘s Krisis, as thus understood,proves tobe a most essential  presupposition
of "foundation of sense”.

“The things encountered in the Tifeworld are not adequately .and certainly
not completely  ,characterized when  they are described in terms only of their
primary and secondary gqualities. The chair has not only a certain shape and color
but isalso perceived  as something on which tosit..Things present  themselves as
suitable and serviceable  forcertain purposes, tobe manipulated and handled in
certain ways  ,as instrument and ufensils,in a word,with reference foactions tobe

performed  and performable on them " (L.c.p.i%j. A5 2 woman informed me  in Sf.
Catherine: -——"when [ enter toa livingroom of a neighbour, Irecognais  if itisa
house  of an inglish man or a spanish.”-- Iwas frankly puzzled by this uiterance;

how could she +ind it75he did not refer fo a special signs or objects, as sexohbic
ones, or giftsfrom an originary country. The fuenitures are the standard ones, the
cioks and arrays from the next warehouse.fAny particular order or distribution?
Havbe things appear in the light of schemes of apperception and apprehension
which belong  towhat Schutz  calls the "stock  of knowledas at the hand." And not

only things, but, gestures, expecied reactions, commentaries, addresses ,frames
rituals,and patterns of actions.
In thiscase we suppose that allthe "latinos" have some  common patterns

.






tha ist be recognized an be assuumed as one‘s  from so different countrises  as

Guatemalsz and Peru, Colombia and Honduras. The elements composing the

“stock of knowledgs at hand" are socially aporoved and socially derived .Social

approval  does not mean explicit promulgation or any kind of legal or formal ‘
sanction  ,but rather the fact that ,ina given socisty ,certain modes of conduct  are

tacitly and as matisr of course accepted and taked forgranted as behavior

appropiate  and  in this sense,natural®™  in typical situation. On the other hand, the

conduct  and patterns of the host group is perceived  as inapplropiate.

And bBurwitsch  adds -- that the schemes of apperception  and
apprehension play a determining role inand forperception; and that they
contribute essentially  toward making the things encountersed such as they
appear  in perceptual  experience. --{l.c.p.20).We do not know  towhich degree
that ispsychologically  true: but in the cultural sense ,as instruments of an
interpersonal  link,these objects play a fundamental role forattributing to things 2
proper  character, --"embodied and embedded in them, as referred to the mental
life,tothe plans,projects, designs and intentions. "--And then forcreating a
COMMan worid.

Itcould Justifythe perception of individuals who, do not have a common
ground, OF COMMON memory, - of previous interpersonal  established world, and
they stiilhave a strong conviction of being a trus whole, & guild, upon whom  tey
can rely.This conviction stiffenping the unify,can  issus from  the matter itself,ofthe
experiencie  of the life-world. The world of the sxperience  is ininfinitelyextended
in space and time,but tempered by our own every day life.ltembraces both,the
physical and culfural objects.The world of experience,is  taken forgranted .But
doubts may arise and some fime happens  that things turout tobs different from
what they were belived tobe at first..Neverthiess such doubts and
corrections,aluways concern  details withing the world  and never the world as 2
whole.

fs Gurwitsch  guoted,"whatever activity we engage  in ,whether practical or
theoretical ,or other.is pursued withing the life-world whose simple acceptance
proves  an essential  precondition  of every activity."--This isthe constitution whom
Husserl repitedly did call the horizon.The new comers of 5t. Catherine have
changed places,work, contacts,but they did not change  their horizon.Betwsen the
two worids{ the esnglish and the spanish}) they automatically choose  the spanish
because  the life--worl has not changed for them; and they, from their horizon, do
not glimpse any convincing reason  to change it.Moreover they do not consider it
a private problem. The xperience  of the life-world isnot experienced as a private
world; on the contrary they take itas a public worl. They encounter their fellows
men  within the life-world and they take for granted that these are confronted  with
the same world as they are. Al this depends  on the structure itselfof the
experience  as an " horizonal-structurs.®

Beside this,wse have a second and more inportant element

According to Schutz  "a sign isalways either an artifactor a constituted act-object”
Then there isnot a fixed boundary between  the fwo :among the physical reality
and the sign as significant. In the intepretation of the sign, the interpreter need only
knowing  the meaning,not properly  understanding the object or the act.Hs ouwns
the connection between the interpreter’s scheme proper  to the sign and the
scheme proper  to the object itselfwhich signifies.Indeed the signification becomes



the most inmediate  and effective realityof the sionj more than ifsinterpretive

scheme az an object of the external world.

Az we saw befors, “"the applicability to the siaon, of the scheme L Of what
which issignified , isitself an interpretive scheme bhased on experiences. Only
along the historical process of the "use® and of the experiences, ithecomes a
“sign-system” ,which slowly embraces all the experience and the coordinate the
significations of allthe slements which constitute the culture .So,the user of the
sign,as well as the interpreter places the signs whithin  the context of meaning.

The sign-system, isultimately present to interpreter who does  understand
and possess  it,not only as a sum  of particular meanings ,but as a complete set ,a
meaningful context whose  worthiness  is esieemed as valuable for itself,asa
system at such. The placing of 3 sign within a “sign-system”  is something Ido by
placing itwithin the total context of any sexperience.” {Lc. p.109).

Something analogous to the sing-system  isfound in the “system of
relevance”. This isthe sector of the world we are concerned with, at a given time.lt

also isgenerated ;at some  degree, by the given experience,and by the historical
background of the individual inside his originary group. " A1] our possibie
gusstioning  for the unknown arises within such a world.{lc.p.i1i}. Thereby  we
take forgranted a world of supposedly preknown things and their

validness.That  inmany cases  Decomes an “interest at hand® that motivates allour
thinking,projecting, acting.

In the every day’s practice, and along the Vifeof the individual, the "interest
at hand” determines  progressively  our “system of relevance®. Then toghether, both
the “sign-system “and the "system of relevance” create ,around the group, a region
of knowledgs and a system of valuss, (an image, in the conception  of Geertz} that
isnot only part of the social heritage,but ishanded  down in the educational
process  to the memory of the in-group.

From the compiexity of the process  forconstructing & sign-system  and the systen
of relevance among this community we take contact with the “common sense” {
according  toSchutz  j:as & subjective and objective perception of the self,obtained
in the interpersonal intercourse. The objective signification {inteliectual and
emotional  } inspected pisitively reallu takes a specific content. This objective

content  is generated by a situation pf the community inwhich the members ;not
only as pasive spectators  {(observers)  but are positively involved  trough the
dialoge,discussions,and Judjement  obout their own conduct, and the sense of a
diterminate action..lThereby  ihey assume 2 common criterion ,and coincide on the
imnterpretation.

To thisspecitic act, they atiribuie a cbisctive content thas the all community

do share: allthey acguire one meaning forevery one living in it.The subjective
content isgiven by the actor himself.Hs gives his support ({respaldo ) to the
COMmMon sense  in telation to the same world and bring to ita new objectivity. The
objective sense isrealted tothis broad context ,and with the references  to the
same  “ldeal--objectivities" as are the sings and the logical, mathematical or
cientificformulas,.These ideal-objectivities may have a sense by themselves, as
asneral formulas,
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Inculturation will be taken mrore broadly in terms of an idea (such as
democracy) which might be accepted at the official level of a state constitu-
tion, but not yet be integral to the groups and cultures of the people. The
work will focus on this broader sense and then add chapters to focus on
democracy, faith, economics and education. :

Introductxonb—Ee plurahsm f cultures detwees pations a Sen-groups

ture ); 1":1—”'\/‘

&’/ 3. Culture as a "phenomenon" created by a people: a phenomeno-

(ﬁfi/

(o logical approach to culture, not as a theme, but as a concrete
problem sees as a product of the people and including the
interrelation between them and their interpretation of external
objects and their internal identity.

b?) Person_and Culture (McLean): the ontology roots of culture in
Al personal being expressed in a new phenomenological sensitivi-
V ty to human subjectivity and its free creativity in relation to
/ the form of life; the nexus of the person with the human envi-
<) ronment

P -)Language and the Form of Life (Shang Zhiying): beyond private
/@) language, the medium of communication, language games and

the form of life; a common ground for understanding the cul-
ture and truth, i.e. the wisdom, of a people regarding life;
communication from one culture to another

/ "\~ b. The Other (Echavarria): theoretical study of communication

~

=/ 1. The other as similar, inferior or properly other
2. Semiotic shift from signs of things to signs of sense devel-
oped between persons.
3. Levels of communication: axiological, praxeological and
epistemic
4. Recognition of the proper otherness of a culture.
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<b. nature of ethnid identity: (Prodanov) the nature, bases and criteria
for ethnic /idcntity and difference; belonging to the ethnic
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